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On the Hegelian origin of Marx’ s theory
WU Xiao — ming
Due to the fierce controversy between the scholars like Szegedi Lukdcs Gyorgy Bernat and “the vulgar materialism” of the Second International  the
question of the Hegelian origin of Marx’ s theory becomes a topic about the nature of Marx” s theory transcending the general meaning of the history
of ideas. This topic still has great ideological and theoretical significance today. This paper argues that the nuclear pivot of the mutual connection
between Marx” s theory and Hegelian philosophy is the embodiment of the concept of social reality and its spreading process. We should make decis—
ive discourses around this pivot. Those who try to deny or remove this origin really intend to deprive the theory of the dimension of social reality and

its substantial contents and also to make the theory degenerately subordinate to subjective ideas and their external reflections.

Predicament of the philosophy of language and its possible solution:
An interpretation of Wittgenstein’ s philosophy of language
LI Guo — shan

Since the late 20th century the philosophy of language has declined due to the critique and refutation of post — modernists and linguists. In the
meantime with the philosophy of mind and the political philosophy becoming more and more powerful within the tradition of analytical philoso—
phy the development of the philosophy of language has fallen into a predicament. However the philosophers of language have been making great
efforts to get rid of the predicament by sticking to the basic issues of their discipline. As the most influential in the school of the philosophy of lan—
guage Ludwig Wittgenstein’ s early and later thoughts have been attracting various readings. The controversies over the realist reading and ideal—

ist reading of Wittgenstein” s philosophy of language will push the research of the philosophy of language forward as usual.

Cogito God and the world: A study of the immanent foundation of the Cartician circle
LI Hua

Through a detailed analysis this paper argues that cogito is not the unique grounding element in Descartes’ theory. Cogito and God set each oth—
er as the precondition. Cogito lays a foundation for God cognitively while God lays a foundation for cogito ontologically. This structure of mutual
support in a seeming recycle is nothing new in the Middle Ages for example in the works of Augustin and Cusa but it does not mean that Des—
cartes has returned to scholasticism. The distinct characteristics of the Cartecian philosophy and even the whole modern philosophy which are dif-
ferent from the scholasticism of the Middle Ages are as follows: the ego and God take the world as the precondition which in principle is under—
standable definable and controllable in terms of reason; so we shouldn’t be tangled in the problem whether cogito or God is the foundation but

return to the more important problem of the structure of this world.

On “transcendental apperception” in Kant’ s The Critique of Pure Reason
DONG Bin - yu
The transcendental deduction is a critical part in Kant’ s The Critique of Pure Reason in which Kant puts forward many key concepts that have
laid a sound foundation for his transcendental argument of the critical philosophy. However they have been frequently questioned by some of the
later researchers since then. “Transcendental apperception” is one of the heated controversies. Some researchers such as Guyer Howell and
Cleve have different opinions on it i.e. When does “transcendental apperception” appear relative to the original manifold appearances in
sense? What is the relationship between “I think” and “transcendental apperception”? In the original sense what is the difference between
“transcendental imagination” and “category” ? Based on the context of “transcendental apperception”  this paper gives an incisive analysis of
this concept and answers the relevant questions. Accordingly this paper holds that Kant” s argument for “transcendental apperception” is basi—
cally reasonable and “transcendental deduction” on the basis of “transcendental apperception” is also quite convincing. Therefore we can really

grasp the essence of Kant’s first critique only if “transcendental apperception” is fully understood.

“Qinghun” in Taiyishengshui and “have” and “haven’t” in Laozi
REN Mi - lin
“Qinghun” ( ) is a word in Taiyishengshuf ¢ ) for which there are two interpretations: one means “Qingwen” a mimetic word

«

for the Chinese ” ('may I ask) ; the other refers to a Taoist term. The two interpretations might be somewhat correct. However this re—
search concludes that in the context under which this term is used it has the double meanings of “have” and “haven’t” in Taoism similar to

the understanding of Tao in the pre — Qin period.
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